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or Tor the good of the people,* or Tor the good of the
whole.' This has been our ruling idea, by which we have
more or less lived.

Now this has failed. Now we say that the Christian
Infinite is not infinite. We are tempted, like Nietzsche, to
return back to the old pagan Infinite, to say that is supreme.
Or we are inclined, like the English and the Pragmatist, to
say, *There is no Infinite, there is no Absolute. The only
Absolute is expediency, the only reality is sensation and
momentariness,* But we may say this, even act on it, J la
Sanine. But we never believe it

What is really Absolute is the mystic Reason which
connects both Infinites, the Holy Ghost that relates both
natures of God. If we now wish to make a living State, we
must build it up to the idea of the Holy Spirit, the supreme
Relationship. We must say, the pagan Infinite is infinite,
the Christian Infinite is infinite: these are our two Con-
summations; in both of these we are consummated But
that which relates them alone is absolute.

This Absolute of the Holy Ghost we may call Truth or
Justice or Right. These are partial names, indefinite and
unsatisfactory unless there be kept the knowledge of the
two Infinites, pagan and Christian, which they go between.
When both are there, they are like a superb bridge, on
which one can stand and know the whole world, my world,
the two halves of the universe.

'Esser^ o non essere, e quil il punto.'

To be or not to be was the question for Hamlet to settle,
It is no longer our question, at least, not in the same sense.
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